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discoveries at IJirbet Qumran and 'Ein Feshka show very varied economic 
activity even among the Essenes.3"^ There are also individual indications 
of technical improvements at that time: thus a better form of oil and wine 
presses,389 the treadmilU^'o the irrigation wheeP ' i and the plough all 
seem to have been imiovations. The latter was already known in ancient 
Babylon, but is first mentioned for Palestine in Jub. 11.23 as an invention of 
Abraham. Even in Egypt one only comes across it after the Hellenistic period. 3 ' 2 
Finally, mention should be made of building technique, which also made 
great progress at that time. Traces of this are to be foimd in Palestine. It 
extends from Hippodamus' 'gridiron' pattern of a city strictly divided into 
quadrilateral blocks of dwellings - ultimately deriving from the East - through 
wall-building technique to simple house-building. In addition there were the 
splendid public buildings in Hellenistic cities. Unfortunately we only have 
scanty remains of what was certainly considerable building activity in the early 
Hellenistic period. Interestingly, the Greek loanwords of the Mishnah are 
particularly concerned with the building sector.^'^ 

By and large it may be assumed that in Palestine, as in Egypt, agricultural 
and commercial production was considerably increased, leading not only to a 
substantial increase in the revenue from taxes but also to an increase in the 
population itself In the hill-country of Judah, where artificial irrigation 
was difficult and it was not so easy to secure an increase in crops, superfluous 
population may well have been forced to emigrate to non-Jewish parts of 
Palestine and to Egypt, especially in years when the harvest was bad. 

A n economic recession set in from the second century, as it did throughout 
the eastern Mediterranean. The confusion of war, with the conquest of 
Palestine by Antiochus III , the high Seleucid war damages to Rome which 
meant a heavy burden of taxation, and finally the Maccabean war of liberation 
followed by the Hasmonean war of conquest, did not favour future develop
ments. A whole series of settlements were given up, partly through destruction, 
partly through improverishment and the departure of the inhabitants, including 
places like Gezer, Beth Zur, Lachish, Shechem and possibly also Bethel, 
Dothan, Shiloh, e tch 's The political and economic isolation of the new 
Jewish state, combined with constant civil war and wars of expansion at the 
end of the second century, inevitably led to this decline. 

d) The effects on Palestinian Judaism 

On his journey, Zeno also came into close contact with Jews. The Jewish 
sheikh Tobias, commander of the Ptolemaic military colony in the Ammanitis, 
and according to Josephus the brother-in-law of Onias II , deserves first place 
here .3'8 Not only was his fortress beyond the Jordan one of the most 
important destinations of the great caravan of Zeno in its journey to Trans
jordania, but Tobias also lent generous support to Zeno by giving him asses, 
three horses and animal d r i v e r s m o r e o v e r , this was not just done after 
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Zeno's visit to the Ammanitisj but before the beginning of his journey. Both 
sides were interested in treating each other advantageously. Presumably Zeno 
sought the support of influential Jews as a counterbalance to the Arabs, whose 
position of power was to be limited: the Jew Tobias is the only non-Greek in 
Palestine to appear so extensively in the sources. Jews are also mentioned 
elsewhere: the village elder Jeddus lent money to Zeno and had difficulty in 
getting it back again, and a certain Simon led a grain caravan from 
Galilee to Sidon. It remains uncertain whether he is the same person who, as 
the editors assume, sent ApoUonius a jar filled with mackereL^'^ In addition, 
Jews also appear in quite subordinate positions as escorts to the great caravans; 
we find a 'Oaalos (Hoshea) and an 'Awalos (Hanan).38o Finally, mention 
should be made of the Jewish slaves in Zeno's service (see p. 41 above). The 
social division which seems to be appearing here was no coincidence: the 
Ptolemies were interested in contacts with the Semitic upper class because they 
needed them - here circumstances were different from those in Egypt - to 
maintain their rule. I f the Semites were prepared to adopt the Greek language 
and Greek ways of life - as can be seen, for example, in Marisa (see below, 
p p . 6 i f ) , they had the possibUity of obtaining equal rights to the Greeks. 
These circles were the real active proponents of the trend towards Helleniza
tion. The simple populace, the awixara XaXKo. iXevdepa, appeared primarily as 
an object of exploitation, and the only notice needed to be taken of them was 
to see that their economic productivity was not limited. This tendency was 
increased by the fact that, as a result of their native inheritance, the Greeks 
were only interested in city culture and despised the open country, the chora. 
They had no time for a cultural mission to the country populace. This attitude 
could not be accepted without further ado by the leading strata of non-Jewish 
Palestine, above aU where the influence of Phoenician city and commercial 
culture had long been dominant, as in the coastal plain. In Jewish areas, on the 
other hand, it inevitably kept on meeting resistance on strongly religious 
grounds. In Israel from pre-exiUc times a deep-rooted social tradition had 
been effective as a result of the preaching of the prophets - in complete 
contrast to Greece. Certain forms of the term 'poor' acquired virtually a 
positive religious significance, and in the sense of 'unjustly oppressed' the 
term came near to the word 'righteous',^^! a development which would have 
been impossible with the Greeks, who originaUy recognized only responsibiUty 
to the family and the polis, and not to their poverty-stricken fellow-men. 
This contrast, explored most thoroughly by Bolkestein, probably rests in the 
end on a deep-rooted difference between the social conceptions of the East and 
those of the Graeco-Roman world, where the much wider spread of slavery 
had led to a hardening of social contrasts. 

Even in the />re-HeUenistic period the social conditions in Judea were less 
than ideal: this is shown by the eloquent lament of some of the populace to 
Nehemiah: 
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We have to pledge (read 'or^bini for rabbim) our sons and daughters to get 
grain, so that we may eat and stay alive. Others said, 'We have borrowed 
money for the king's tax upon (add 'al) our fields and our vineyards. Yet 
our flesh is as the flesh of our brethren, (and) our children are as good as 
theirs; and we are forcing our sons and daughters to be slaves, and some of 
our daughters have already been enslaved; but it is not in our power to help 
it, for other men have our fields and our vineyards.' 

Although Nehemiah himself was creditor on many counts, he did not take 
the part of his peers, the'nobles and officials' (5.7,10), but supported those who 
were weak in society; in the assembly of the people he brought about a general 
remission of debts. The fact that in his reforms he relied less on the priesthood 
than on the Levites and secured for the latter a tithe of the harvest as their 
income,38'i also has a social background as well as a religious and political 
one, and it is significant that in the Hellenistic period the priesthood applied 
the claim for the tithe to itself ^ss with the coming of the Ptolemaic 
'economic and social policy', the social conflict which Nehemiah in his time 
strove to obviate must have grown substantially more acute, especially as 
religious motives were at work here. The new masters relied on the support 
of the 'nobles and officials', the aristocratic estate-owners and the leaders of the 
priesthood, on whom Nehemiah had defivered such a sharp judgment one 
hundred and fifty years before. In these circles the dominant attitude was one 
of resistance to the reforms of Nehemiah and Ezra together with the growing 
legal rigorism and separatism that these produced. Although this group could 
not make headway against the majority of the people, they never gave up 
contact with avowed opponents of reform, the house of Sanballat in Samaria 
and the 'Ammonite' T o b i a d s . T h a t now, in contrast to Persian times, 
they gained influence, is shown by the kinship of Tobias with the high priest 
and the move of the Tobiad family to Jerusalem, attested by Josephus. ^s? 
These circles sought the profitable contact with the 'foreigners', whether these 
were Phoenician merchants or Greeks, which was so strongly attacked in 
Proverbs and also in Ben Sira.^^^ From here, too, there probably came 
those who were responsible for collecting tax: the leading priestly famifies 
appointed the officials of the temple treasury, like that Hezekiah who emigrated 
to Egypt in the time of Ptolemy I and whose 'incomparable business efficiency', 
eloquence and close contact with the Greeks (awi^drjs rijjuv yevo/ixevoj) are 
so praised by Ps.-Hecataeus.^sa The priests and lay nobility also had the 
possibility of leasing all kinds of duties; the Ptolemaic tax system was many-
sided enough. In addition, good relations were maintained with the leading 
men in Alexandria, as is shown by the example of Tobias, his son Joseph, and 
perhaps also the Simon who is nientioned above. 

On both economic-social and religious grounds, a development is beginning 
here which carried within itself the germ of conflicts. A relatively small, but 
rich and powerful upper class, which moreover had the confidence of their 
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Greek masters and their immediate neighbours, faced on the one hand the 
representatives of a theocracy faithful to the Law, which was predominantly 
recruited from the lower priesthood and the Levites and whose conservative, 
legalistic and cultic attitude is manifested above all in the work of the Chronicler 
and those who revised it, together with Ben Sira,39o and on the other those 
groups in which the prophetic tradition lived on and apocalyptic was coming 
to birth. Although these groups were not completely at one within 
themselves, both regarded the growth in the power of the aristocracy and the 
penetration of Greek customs into Jerusalem with the utmost distaste. On the 
other hand, their members had to face the temptation to rise into the class of 
the privileged by compromising with the new masters and their way of life. 
The predilection for the genre of 'court stories' indicates that this temptation 
was by no means small for gifted Jews. It will emerge that the ideal of 
'theocracy' was not strong enough by itself to withstand the manifold tempta
tions of Hellenistic civilization (see above, p .31 , and below, pp.zSjS.). This 
'tendency to compromise' must have appeared at an early stage, as Hecataeus 
of Abdera at the beginning of the third century BC already testifies that during 
the Persian and Macedonian rule the Jews had 'changed many of the laws that 
had come down from their forefathers' (-TroXXd r<3v narpicjiv TOIS 'lovSalois 

voiJ.lp.ojv €KivqdTj) because of 'their mingling with aliens' (s'k rrjs TUJV 
dXXo(l>vXa>v emfxi^ias).^^^ 

It is difficult to say how far the simple people shared in the fruits of the 
intensification of economic life under the first Ptolemies. Probably their lot, 
too, will have improved through the long period of peace. However, as the 
elaborate system of taxes and duties pressed hard on them and the social gulf 
between the thin upper stratum favourable towards Greek customs and the 
mass of people became more striking, if not in fact greater, than in the Persian 
period, we must assume that the rule of the new foreigners found little 
approval in their sight. The contrast, so typical in Israel, between the godless 
rich and the poor, unjustly oppressed faithful, as it appears in prophetic 
preaching and in the P s a l m s , m a d e it possible to interpret the social 
contrast in religious terms. It is therefore very probable that hints of religio-
social contrasts have been preserved in certain late psalmsj^^* in the latest 
parts of Proverbs, 3 9 5 in the latest parts of the prophets 3 9 " and above all in 
Koheleth. 3 9 7 They entered an acute stage in the Maccabean revolt (see 
below, p. 290). Koheleth gives us some illustrations of the social situation of 
his time, which is best put in the third century BC between 280 and 230 BC (see 
below, pp. ii5flf.). He gives us an impressive description of the boimdless 
struggle for riches: 

He who loves money will not be satisfied with money; 
nor he who loves wealth, with gain; 
this also is vanity. 
When goods increase, they increase who eat them. (Koh.5.9f) 

http://voiJ.lp.ojv
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The other side of this boundless desire for money is the subjection of the poor: 

And I went roimd and saw all the oppressions 
that are practised under the sun. 
And behold, the tears of the oppressed, 
and they had no one to comfort them; 
On the side of their oppressors there was power, 
and there was no one to comfort them.^^s 

These and the following verses could reflect the pressure of the hierarchically 
gradated Ptolemaic bureaucratic administration which went hand in hand with 
the upper class in exploiting the population: 

I f you see the poor oppressed 
and justice and right violently taken away in the province 
{bam'dind = vd/^o?), 

do not be amazed at the matter; 
for the high official is watched by a higher, 
and there are yet higher ones over them. 

The apodosis perhaps indicates the interest of the Ptolemies in agriculture: 

But in all, this is an advantage for the land: 
A king where there are cultivated fields.^si* 

The type of the restless business man who is so fascinated by the hunt for 
money that he has no possibility of enjoying it is a typical manifestation of the 
early Hellenistic period; the best examples are the dioiketes ApoUonius and 
Zeno himself. The Tobiad Joseph could represent a Jewish counterpart (see 
above, pp. 27f.). We find the presentation of this time simultaneously in 
Koheleth, Ben Sira and the New Comedy.*"" It is significant that the 
aristocratic wisdom teacher Koheleth, who himself stands 'in the shadow of 
money' (7.12), observes and notes the misdemeanours, but does not really 
criticize them. For him the social question is not an independent problem, as it 
is for the later Ben Sira; it merely serves as illustrative material for the in-
explicability of human fate, on which he reflects in a new, critical way - prob
ably already imder the influence of the Hellenistic atmosphere in which he 
wrote (see below, pp. ii6ff".). 

This change in the 'social climate' because of the rational and technical order 
of the Greeks is perhaps illustrated by a small translation variant in the 
L X X , coming from the middle of the second century, on Isa. 58.6: whereas 
the Masoretic text demands in vivid imagery 'Is not this the fast that I 
choose . . . to undo the thongs of the yoke and to let the oppressed go free 
and for you (translations sing.) to break every yoke', the L X X puts this 
significantly in concrete terms: ' . . . undo the thongs of compulsory treaties 
(fiiaioiv avvaXXayfidrouv), release the broken ones by letting them go free 
(iv d(f)£aeL), and shatter every unjust treaty (iraaav (jvyypa(j>rjv dSiKov 
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Laam).' We encounter this new attitude, for example, in the negotiations 
of the protesting Galilean peasants in Beth-Anath: the agents of ApoUonius 
refer to the agreement with the 'komomisthotes' and demand fuU payment on 
time (evTaKreiv), PSI 554, U.i2fF., 33f Only then has an appeal to the 
'generosity' (ra (j>LXdv9poiTTa) of the exalted lord any prospect of success. 

Significantly, the assessments of social questions to be foimd in Jewish 
wisdom literature do not agree in the way that we find in prophetic preaching: 
riches and the independence that they produce are recognized and valued,*"! 
and in Proverbs and Ben Sira poverty can be condemned, as in Greece, 
as something that a man brings on himself However, alongside this there 
is stiU the same emphasis on the condemnation of the unjust and arrogant rich 
and sympathy for the poor. This contrast between the appreciation and the 
condemnation of riches can be pursued down through the Rabbinic tradition. 
On the other hand, Hasidic and apocalyptic circles more clearly applied 
themselves to condemnation of the rich and religious appreciation of the poor, 
and this finds its consummate expression in the communism of Qumran and 
the designation of 'the poor' ('bywnym) which they apply to themselves (see 
below, p. 246). This opposition of the faithful to the acceptance of economic 
and cultural contacts with the non-Jewish environment is most clearly 
expressed by Ben Sira*"* in his polemic against the hectic concern with 
earning money and against the - usually - deceptive merchant (see below, 
pp.i37fF.). After the conquest of Jerusalem by Antiochus III in 198 B C , the 
orthodox members of the priesthood, presumably under Simon the Just, 
succeeded in obtaining from the king a regulation which - allegedly on grounds 
of purity and to protect the sanaity of the temple - inevitably put considerable 
Umitations on deaUngs of aliens in the city and its significance in transit 
dealings. Significantly, the dispute between Simon's son Onias III and the 
financial administrator of the temple, Simon, a supporter of the Tobiads (see 
above, pp.24f. and below, p. 272), which finally led to the deposition of Onias 
III , broke out over a question which also concerned trading in the city, the 
'agoranomia\ 

This restriction on trade with foreigners through ritual prescriptions occurs 
to a stUl greater extent after the Maccabean period. Thus the first pair of 
teachers of the Pirqe 'Aboth (see below, p. 81), Jose b. Jo'ezer and Jose b. 
Johanan, are said to have declared as levitically unclean 'the lands of the 
heathen' and the glass vessels (cf Job 28.17) imported as luxuries from 
Alexandria, Tyre and Sidon. This decree was probably promulgated by the 
Hasidim of the Maccabean period (see below, pp. I 7 5 f l f . ) , in order to prevent 
the emigration encouraged by the disasters of war and to make the import of 
foreign luxury goods more difficult. Simeon b. Setah ( c . 100 BC) later 
consistently extended this regulation to all metal implements. These could 
not be 'cleansed' again, even by melting down (Shab. I4h; j.Pes. 2jd., 54fF. 
and j.Ket. 32c, 4flf.; c f Shab. i6b). Even before him, Jehoshua b.Perahya 
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(c. 130 BC) is said to have forbidden the importation of 'wheat from 
Alexandria', as in Egypt the impure water of the Nile was brought to the 
cornfields by irrigation wheels {'ntly' = dvrXla), and according to 
Lev. 11.38 this made it unclean. His rigoristic attitude was, however, 
rejected, presumably in order to keep down the price of food and to 
guarantee the provision of grain during famine {T. Mac.14,1.675). Con
versely, an old Mishnah prohibited the sale of cattle to Gentiles {Pes. 4.3 
and A . Z . 1.6; c f A . Z . 7b). We find a parallel regulation in C D I 2 . 8 f , where 
the sale of aWpure animals and birds of Gentiles is prohibited, 'so that they 
do not sacrifice them'. The sale of the produce of 'threshing floor' and 
'winepress' (12.10), i.e. of all corn and wine, to Gentiles is also utterly 
forbidden. Here, too, we seem to have rigorist, originally Hasidic regula
tions. The tendency to prohibit all trading with non-Jews by ritual com
mands and prohibitions, which amounted to an economic boycott, comes 
up again in the time of the first revolt in AD 66, when the importation of 
foreign oil and other foodstuffs was prohibited on grounds of impurity. 

A fiu-ther important factor was that, as the only 'city' of Indtz., Jerusalem 
completely dominated the country. Whereas even Nehemiah had to move 
some of the country population into the city through a compulsory synoicism, 
Judea could now be regarded by outside observers as the territory of what 
seemed to be the 'polis' of Jerusalem, although this was not in fact the con
stitutional position, The city, which underwent an economic revival 
imder the tax farmer Joseph, now also attracted the interest of ancient writers. 
Timochares, the biographer and presumably also the contemporary of 
Antiochus IV Epiphanes, gives as its circumference the figure of 40 stadia 
(4.8 miles), which is probably set too high. The same figure also appears in 
Ps. Aristeas i o5 f , and at the same time or a little later the topographer 
Xenophon, or an anonymous writer, speaks - probably more realistically - of 
27 stadia. Even for Greek conceptions, Jerusalem itself was no longer a small 
city. 4 0 7 But even now, the sanctuary formed the absolute centre and 
remained so until the end of the second temple. Polybius speaks of the Jews 
'who live round the sanctuary named Hierosolyma' {Antt.12, 136, cf. Sib.'i, 
2 i3 f ) . As the example of the Tobiads shows, the nobility lived more and more 
in the city. Whereas the sheikh Tobias still lived for the most part in his 
fortress in the Ammanitis - significantly, Zeno visited him there and not in 
Jerusalem, - we find his son Joseph and Joseph's sons principally in the capital. 
The preliminaries to the Maccabean revolt, in which the Tobiads played a 
decisive role, consist principally in partisan struggles in Jerusalem itself (see 
below, pp.277ff.). Hellenistic cultural influence, too, was limited for the most 
part to the capital. Thus the old opposition between city and the people of the 
land {'am hd-dres) reached a new climax; it was also to play a decisive role in 
the further history of Judea down to the destruction of the holy city in 

AD 7O.4O8 

In view of this, it is not improbable that the 'faithful' with their apocalyptic 
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tendencies were recruited - as Max Weber thought^os - predominantly 
from the growing middle class of the city. But the conservative, small-farmer 
population settled on the land also considered with mistrust the arrogant 
priests and the rich lay aristocracy who took up Greek customs. Thus the 
guerrilla war which was successfully waged against the Jewish friends of Greece 
and their Seleucid protectors did not begin from some prominent families in 
Jerusalem but from the sons of Mattathias, who belonged to the lower priest
hood and perhaps even only to the levitical clerus minor from Modein, a small 
country town in the north-west, on the periphery of the territory of Judea (see 
below, pp. 289f). The degree to which this fight for freedom was helped on 
by the social division is shown by Jub.23.19fF., which in its context clearly 
refers to the Maccabean revolt: 

And they shall strive one with another, the yotmg with the old . . . the 
poor with the rich, the lowly with the great, and the beggar with the prince, 
on account of the law and the covenant . . . And they shall stand (with 
bows and) swords and war to turn them back in the way; but they shall not 
return tmtil much blood has been shed on the earth, one by another. 

The primarily economic trend of Hellenistic civilization and its limitation to 
the upper classes and the cities resulted in a relaxation of life-style which during 
the course of the third century probably found an entry even into Palestine and 
certain circles in Jerusalem. The eloquent warnings of the latest part of 
Proverbs in particular, against adultery with the 'strange woman',4io the 
picture of enjoyment of life and the delight of feasting on the one hand and the 
warning against a luxurious way of life on the other suggest that the 'Graeculi' 
were not just a phenomenon in the Rome of the late republic, but were also to 
be foimd in Palestine. In addition to the later wisdom literature, like the last 
part of Proverbs, Koheleth and Ben Sira,*" some scenes from the Tobiad 
romance speak a language which is clear enough:*i2 

Bread is made for contentment, 
and wine gladdens life, 
and money answers everything. (Koh. 10.19) 

A reaction against the predominance of city life is shown in the agricultural 
ideal which keeps on appearing in the wisdom literature.*^" The laxer, 
materialistic spirit of the New Comedy and the mime was true not only of the 
citizens of Athens or Cos at the time of a Menander or a Herondas, but also of 
the Greek emigrants who brought it, for example, to Phoenicia and Palestine, 
where it easily found enough imitators among the natives. 

(They) certainly were selfish, their conception of life was materialistic, their 
ideals somewhat distasteful, and their morality low. What they wanted was a 
quiet and easy life of pleasure, with the minimum of work and worry. They 
showed very little interest in the State or in religion. Their main endeavour 

http://Jub.23.19fF
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was to increase their material possessions and to bequeath them to their 
posterity. Love plays an important part in their lives, but it was not the 
basis of marriage; the latter was simply a business transaction. 

The emigrants were perhaps less 'bourgeois' and therefore showed more of 
a 'pioneer spirit', but they were certainly even less bound by social considera
tions and religious taboos than those who remained at home. That the seed 
sown by them also came up in Syria and Palestine is shown by the picture 
outlined by Posidonius, with a certain pointed exaggeration, of the life of the 
rich bourgeoisie in the Syrian cities towards the end of the second century BC: 

Because of the richness of the land the inhabitants of the cities are liberated 
from concern for the necessities of life; they hold many assemblies at which 
they constantly dine. They use the gymnasiums as baths and anoint them
selves (there) with valuable oils and ointments. They live in the 'grammateia' 
- which is what they call their common dining rooms - as though they were 
their private dwellings, and for the greater part of the day fill their body with 
wine and food to such an extent that they can still take a good deal home 
with them; the sound of the bright-toned lyre rings so in their ears that 
whole cities echo with its noise.̂ ^^ 

A perspective on life can be seen here which is also refleaed in the epigrams 
of the Palestine poets Meleager and Philodemus, and is also vigorously 
reflected in the tomb-paintings and graffiti of Marisa (see below pp. 62, 84flF.). 

5. Summary: Hellenistic Civilization as a Secular F o r c e 
in Palestine 

Even the Jews met the civilization of early Hellenism, coming in the wake of 
Alexander and the kingdoms of the Diadochi which followed him, as a fully 
secular force. This was the experience of the whole of the East. Its dominant 
feature was the impact made by the apparently insuperable war technique of 
Greece and Macedon, with which the Jews, too, gradually became familiar 
through Jewish mercenaries. This made its mark on the conception of the 
Holy War in Jewish apocalyptic and made possible the later Maccabean revolt 
and the Jewish expansionist policy which followed. A further deep impression 
was left by the strict Ptolemaic system of administration and taxation, and here 
above all by the typically Greek institution of farming out dues of all kinds. 
This became a firm institution in Judea over the centuries which followed: the 
power of the state was henceforward embodied not least in the hated reXcovai. 
The development of the 'constitution' of the Jewish temple state as we know it 
from New Testament times, with the delicate balance between high priest and 
Sanhedrin, also probably goes back to the Ptolemaic period. 

Other impressive features were the economic activity, the talent for organ
ization and the logical and technical system which the Greeks developed in 
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Palestine, in the service of the Ptolemaic state and in their own interest, to 
draw more profitably than before on the riches of the country. At the same time 
they intensified domestic and export trade in Palestine in conjunction with the 
Phoenicians; not only were the trade connections of the cotmtry strengthened 
towards Egypt and Arabia, but also the Aegean and western Asia Minor 
attracted the interest of Palestine more than before. The Jewish Diaspora also 
began to expand further, partly through Jewish mercenaries and emigrants and 
partly through slaves; it not only grew stronger in Egypt and Cyrenaica, but 
also took root in Greece and Asia Minor. The long period of peace in the third 
century furthered favourable economic development, which probably reached 
its climax under Ptolemy II Philadelphus 285 (282)-246. 

In Palestine itself, virtually every inhabitant of the country came into close 
contaa with the new masters, whether he was a soldier, official, merchant or 
landowner. The Phoenicians, who had dominated the whole of the coastal 
region of Palestine since Persian times and also had great influence in the 
interior as a result of their trading colonies, took quick and skilful action to 
adjust to the new situation. But even the inhabitants of Judea could not close 
their eyes to it indefinitely. The theocratic programme of separation from the 
non-Jewish environment was now put to a severe test. Were the leading groups 
to seize the economic and social possibilities which Hellenistic civilization 
oflfered to them, as it did to other members of the Phoenician-Palestinian 
aristocracy, or were they to continue to persist in the enchanted sleep of a 
temple state set beyond great events, which at the same time enjoyed the 
reputation of separatism ? There were certainly young and ambitious people 
who struggled to break through the narrowness of their homeland and to make 
more room for the new spirit which was gradually making itself felt even in 
Jerusalem. A concrete example of this can be found in the surprising rise of 
the Tobiad Joseph at the time of Ptolemy III Euergetes (246-222), in becoming 
the chief tax-farmer of 'Syria and Phoenicia'. Connections with the growing 
Diaspora of the Greek-speaking world, especially Egypt, which could not close 
its eyes to Hellenistic civilization precisely because of its social status, will have 
lent powerful support to these tendencies. An essential factor here is that in 
the economic sphere Hellenism brought about no radical break, but intensified 
developments which had already begun to take shape in Palestine in the 
Persian period through the mediation of the Phoenicians. 

Interest in Hellenistic civilization, however, remained predominantly limited 
to the well-to-do aristocracy of Jerusalem. Intensive economic exploitation and 
the social unconcernedness of the new masters and their imitators, who were 
concerned purely with economics, only served to exacerbate the situation of the 
lower strata of the population. It prepared the ground for apocalyptic specula
tion and the later revolts, which had increasingly strong social elements, right 
down to the time of the Bar Kochba rebellion. Even the milieu of the parables 
of Jesus, with its great landowners, tax farmers, administrators, moneylenders. 
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day-labourers and customs officials, with speculation in grain, slavery for debt 
and the leasing of land, can only be tmderstood on the basis of economic 
conditions brought about by Hellenism in Palestine. 

Now Hellenistic civilization was by no means an exclusively or even pre
dominantly military, civic and socio-economic phenomenon - these were 
simply the areas in which its effects first became visible; rather, it was the 
expression of a force which embraced almost every sphere of life. It was a force 
of confusing fullness, an expression of the power of the Greek spirit which 
penetrated and shaped everything, expressive and receptive. Consequently it 
also had effects on areas which so far have been kept in the background of our 
investigation, literature, philosophy and religion. T o penetrate into these 
regions, however, the foreigner needed a bridge, and this was provided for him 
by the common language of the Hellenistic world, which bound it all together, 
the koine. 




