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words, from having set themselves apart, by virtue of their stricter 
understanding of the concept of purity, not only from the uncleanness 
of the Gentiles and half-Jews but also from that uncleanness which, in 
their opinion, adhered to a great part of the people itself. I t is in this 
sense that they were called the 'separated' or 'self-separating'. The 
description can have been meant as either praise or censure. They can 
have named themselves in this way, because they kept themselves, as 
far as was possible, from all uncleanness, and consequently from contact 
with the unclean nation. They can also have been so named in a 
pejorative sense by their adversaries, as 'separatists' who in the 
interests of their own particular purity set themselves apart from the 
mass of the people.5 4 This must have been the original significance of 
the name, for i t is not likely that they gave i t to themselves. Other 
more positive self-appellations would have occurred to them, and in 
fact they first appear in history as D^TOn (see below). 5 5 Their opponents, 

54. The pejorative interpretation, as may be expected, dominates patristic 
literature. See Clement, HomiL ix 28: ol elaiv d<f>opiop.4voi Kal rd vopipua a>s ypafifxarcts 

rwv dXXcDv irXetov et'Sores. Pseudo-Tertullian, Adv. Haer 1: 'Pharisaeos, qui addi-
tamenta quaedam legis adstruendo a Iudaeis divisi sunt, unde etiam hoc accipere 
ipsum quod habent nomen digni fuerunt*. Origen, I n Mt. 23:2 (ed. Lommatzsch 
I V , p. 194): 'Qui autem maius aliquid profitentes dividunt se ipsos quasi meliores 
a multis, secundum hoc Pharisaei dicuntur, qui interpretantur divisi et segregati. 
Phares enim divisio appellatur'. I n Mt. 23:23 f. (ed. Lommatzsch I V , pp. 2 1 9 - 2 0 ) : 
'Similiter Pharisaei sunt omnes, qui iustificant semetipsos, et dividunt se a 
caeteris dicentes: noli mihi appropriare, quoniam mundus sum. Interpretantur 
autem Pharisaei, secundum nomen Phares, divisi, qui se ipsos a caeteris diviserunt. 
Phares autem dicitur hebraica lingua divisio'. I n Mt. 23:29: (ed. Lommatzsch I V , 
pp. 233 ff.): 'recte Pharisaei sunt appelati, id est praecisi, qui spiritualia pro-
phetarum a corporali historia praeciderunt'. I n I oh. (ed. Lommatzsch I , p. 210): 
ol ok <Papiaaioi are Kara rd ovo/xa oWcs bi,rfpr)p,€voi rivks Kal oracnajSet?. In I oh. (ed. 
Lommatzsch I , p. 113): <Papiaaiaw Sc raw d7rohivjpj)pUvo)v kal rr\v Sclav kvdrrrra 

diroXojXeteoTojv <Paptaaioi yap ipfirfvevovrat ol hir^p^pJvoi. Epiphanius, Haer. 16, i : 

iXeyovro 5c <Papi,oaToi hid rd dfopiofxevovs etvat. avrovs and rmv aXXuiV, Bid r-ffv iXeXoncpta-

oo$pr)OK€tav rrjv rtap avrots vevofiia^evrfv' <Pdpes yap Kara rip
 fi?j3pat8a cp/npcvcTai 

d<f>opiap,6s. Jerome, Contra Luciferianos 23 (Migne, P L X X I I I , col. 178): 'Pharisaei 

a Iudaeis divisi propter quasdem observationes superfluas nomen quoque a 
dissidio susceperunt (cf. Ps.-Tertullian, p. 408 below). I n Mt. 22:23 ( C C L lxxvii, 
p. 204): 'Pharisaei traditionum et observationum, quas illi oevrepcoacts vocant. 
iustitiam praeferebant, unde et divisi vocabuntur a populo; Sadducaei autem, 
quod interpretantur iusti, et ipsi vendicabant sibi quod non erant'. Nathan b. 
Yehiel declares in the 'Arukh: 'A Parush is one who separates himself from all 
uncleanness, and from unclean food, and from the people of the land who are not 
careful about food*. 

55. Cf. Meyer, op. cit. p. 14. The designation of a self-contained group by non-
members usually differs from the onicial nomenclature. A propos of the Essenes, 
see Vermes, PBJS, pp. 8 -9 . The title 'Christians' was also originally a nick
name given in Antioch (Act. 11:26). On the parallelism between pyrp ('saint') 
and mus ('separated one'), see J . Jeremias, Jerusalem, p. 249, n. 13. Among 
themselves, the Pharisees may have preferred the names of ian (companion), 
Ŝ*»o (scribe), or oan (sage). Cf. below. 
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however, knew them as 'separatists'. This explains why the name 
appears in only three passages of the Mishnah, and in the most 
important of these issues from the mouth of a Sadducee.56 But the 
rabbinic terminology would also suggest that once i t had come into use, 
the Pharisees themselves accepted i t , which they could very well do 
because from their standpoint 'separation' was pleasing to God. 5 7 

I f the name 'Pharisees' shows that they set themselves apart from 
the rest of the people, the term which they applied to themselves, 
D * n a n , 'companions', indicates that they formed a close-knit com
munity. In the language of the Mishnah and of ancient rabbinic 
literature in general, this term is synonymous with 'Pharisees'. I t is 
clear from the passages quoted above (pp. 484-7), that a n a n was 
one who punctiliously observed the law, particularly in respect of 
Levitical purity and priestly dues. This term, furthermore, comprised 
all who acted thus, not only the professional scholars. For i t was not 
the uneducated who were their formal opposites,58 but the " p K n 
of whom a strict observance of the law could not be expected.5 9 Hence 

56. The main passage is m Y a d . 4:6-8 . See also mHag. 2:7; mSot. 3:4. 
57. I t has been suggested that the Pharisees saw a pun between uns , to 

separate, and ens, to distinguish, i.e. to interpret, Brno, interpretation. Cf. 
Moore, Judaism I , p. 62, Michel-Le Moyne, art. cit., D B Supp. V I I , col. 1955; A. 
Schalit, Konig Herodes (1969), pp. 7 3 7 - 8 . 

58. The uneducated as opposed to the scholar is known as B Y H H , loia>rr)s 

mR.Sh . 2:8. 
59. The term p a n as? figures frequently in the Bible, particularly in Jeremiah, 

Ezekiel and 2 Kings (with parallels in Chronicles). I t is also found occasionally 
in other books (Jer. 1:18; 34:19; 37:2; 44:21; 52:6, 25; Ezek. 7:27; 12:19; 
22:29; 33:2; 39:13; 46:3. 9; 2 Kgs. 11:14, 18, 19, 20; 15:5; 16:15; 21:24; 23:30, 
35; 24:14; 25:3, 19; 2 Chron. 23:12, 20, 21; 26:21; 32:25; 37:1). I n most of these 
texts, it characterizes the people in general as distinguished from the king and the 
authorities. The priests also belonged to the elite from which the people were 
distinguished (Jer. 1:18; 34:19). Y e t the expression does not denote only the 
humbler levels of society, for these are called pKn D » tfri, 'the poorest of the 
people of the land' (2 Kgs. 24:14; see also 25:12 and Jer. 40:7; 52:15, 16) . I n E z r a 
and Nehemiah, 'the peoples of the lands' are the Gentiles (Ezr. 9:1; Neh. 9:30) 
whose descendants dwelt in Palestine in the time of E z r a and Nehemiah and inter
married with Israelites. This is why there is mention not only of 'the peoples of 
the lands' /vunKn (Ezr. 3:3; 9 :1 -2 , 11; Neh. 9:30; 10:29), but also of 'the 
peoples of the land', purr >»x? (Ezr. 10:2, 11; Neh. 10:31, 32) . These were non-
Jews living in the Jewish land. The later rabbinic terminology is related partly to 
the older canonical books, and partly to E z r a and Nehemiah; to the former, in so 
far as there is mention, not of the 'peoples', but of the 'people' of the land (as 
ptfft); to the latter, in so far as the phrase alludes to those not living by the Torah 
as opposed to those who do. They are the people dwelling in the land as opposed to 
the narrower community of the strictly observant. The collective singular, o& 
is however also used of an individual. Thus 'an 'am ha-'arez* is one of the 'people 
of the land'. See in general mDem. 1:2, 3; 2:2, 3; 3:4; 6:9, 12; mSheb. 5:9; mM.Sh. 
3:3; 4:6; mHag. 2:7; mGit. 5:9; m E d u . 1:14; mAb. 2:5; 3:10: mHor. 3:8; m K i n . 13:6; 
mToh. 4:5; 7:1, 2, 4, 5; 8:1, 2, 3 , 5; mMaksh. 6:3; mTeb. 4:5. Cf. A . Geiger, 
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the terminology of a later date, according to which a *ian is a 'colleague' 
of the rabbis, a scholar, must not be read into these Mishnah passages.60 

Here, a haver is one who observes the Torah, including the Trapahoacis 

TWV Trpeafivrepojv, and is therefore identical with a Pharisee.61 But this 
affords a deep insight into the Pharisees' estimate of themselves. As 
distinguished from the common people, and a fortiori from the members 
of other religious parties, the Pharisees were the haverim, the brothers 
of the Covenant, who represented the true community of Israel. 
Whereas in the Old Testament every Israelite is a haver of the other, the 
Pharisees recognized as haver proper only the strict observer of the 
Torah. 6 2 

Urschrift, p. 151; A. Biichler, Das galilaische Am ha-Ares (1906); L . Finkelstein, 
The Pharisees ( 3 I 9 6 2 ) I I , pp. 754 -61 ; R . Meyer, op. cit., pp. 3 1 - 3 ; A. Oppenheimer, 
' 'Am ha-Are?', E n c . Jud. 2, cols. 833-6 ; J . P. Weinberg, 'Der 'am ha"ares des 
6 . -4 . Jh . v. u.Z.', Klio 56 (1974) , pp. 3 2 5 - 3 5 . The designation of the uneducated as 
country people, i.e. as 'boors', 'peasants', 'pagani', etc., is a well-attested linguistic 
usage. This implies that the Pharisees were no doubt essentially town-dwellers. 
Cf. also A. Oppenheimer, The 'Am Ha-Aretz. A Study in the Social History of the 
Jewish People (1977). 

60. Already in rabbinic literature of the third and fourth centuries A . D . the 
term 'companions', a»nan frequently means the young men assembled round a 
noted teacher of the Torah, and is therefore synonymous with D>"T>»̂ n (see 
W. Bacher, 'Zur Geschichte der Schulen Palastinas im 3. und 4. Jahrhundert, 
M G W J (1899), pp. 3 4 5 - 6 0 ) . So at that time nan was equivalent to 'scholar' (see 
J E V I , pp. 121-4 ) . I n the Mishnah and the baraitas, nan can be used to denote 
the coUeague of a scholar or a judge (e.g. m E d u . 5:7; mSanh. 11:2), but where it is 
used as a terminus technicus, it is different from aan *T>ttVn, and indicates a wider 
circle; for example in bShab. 11 a, 'with a Gentile and not with a nan; with a nan 
and not with a aan' "PfcVn. bBekh. 30b, 'Whoever takes on himself the statutes 
of the nrwzr\ must do so in the presence of three onan; even if he is a vtibrs 
dan, he must do so in the presence of three o*nan. Cf. Bacher, op. cit., pp. 345, 
3 5 7 - 9 . Cf. J . Neusner, 'The Fellowship (Haburah) in the Second Jewish Common
wealth', H T h R 53 ( i 9 6 0 ) , pp. 125-42; R . Meyer, op. cit., pp. 2 4 - 8 . Neusner, The 
Idea of Purity, pp. 6 7 - 9 , For possible parallels between the h,aburah and the Qumran 
community, cf. S. Lieberman, 'The Discipline in the so-called Dead Sea Manual of 
Discipline', J B L 71 (1951), pp. 1 9 9 - 2 0 6 [=Texts and Studies (1974), pp. 2 0 0 - 7 ] ; 
G . Vermes, Discovery, pp. 4 8 - 5 2 ; DSS, pp. 1 2 0 - 2 , 132; C. Rabin, Qumran Studies 

(1957) . PP- 11-21 , 3 i - 3 -
61 . The identification of annD with nan results from a comparison of mHag. 

2:7 with mDem. 2:3 (see above pp. 385, 386) . I n the first passage, p » n D P and 
anns are contrasted, and in the latter, p « n os? and nan. I n both places, the 
p a n DS is the unclean person by whose garments the pnD and nan are defiled. 
So Nathan ben Yehiel of Rome in the 'Arukh (see «nns, and the citation of 
mHag. 2:7) rightly gives to D'ttnns the explanation, 'they are the onan who eat 
ordinary food in a state of cleanness'. Cf. J . Levy , Chaldaisches Worterbuch, s.v. 
Knan and s.v. nan in Neuhebrdisches Worterbuch; S. Krauss, Synagogale Altertumer 
(1922) , pp. 19 -23; R . Meyer, op. cit., pp. 2 3 - 8 ; E n c . Jud. 7, cols. 1 4 8 9 - 9 2 . For a 
different view, see E . Rivkin , H U C A 40-1 ( 1 9 6 9 / 7 0 ) , pp. 2 0 5 - 4 9 . 

62 . nan in the Mishnah is the equivalent of the biblical »n. I n general, it 
denotes a 'companion', a person belonging to a similar category. The ftaver of a 
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That the Pharisees in fact, as their name signifies, kept themselves 
apart from the rest of the people, is attested in various passages of the 
Mishnah. The garments of the " 'am ha-arez" are midras (unclean) for 
the Pharisees'.63 'A haver does not enter the house of an 'am ha-arez 
and does not accept him as a guest i f the latter wears his own 
garments'.6 4 Tf the wife of a haver leaves the wife of an 'am ha-arez 
milling at the mil l in her house, if the mill stops, the house is unclean; i f 
she continues to mill , only that is unclean which she can touch by 
stretching out her hand', etc. 6 5 Thus the Gospel accounts of Pharisaic 
criticism of Jesus because of his free intercourse with 'publicans and 
sinners' (Mk. 2:14-17; Mt. 9:9-13; Lk. 5:27-32) corresponds exactly to 
the viewpoint here described.66 

This exclusiveness of Pharisaism justifies in any case its description 
as a sect, alpeacs, the term applied to i t in the New Testament (Act. 15:5; 
25:5) and also by Josephus. But at the same time, i t was the legitimate 
and typical representative of post-exilic Judaism. I t merely drew the 
conclusions from its principles that the only true Israel are those who 
punctiliously observe the Torah, and since the Pharisees alone do this, 
they are the only true Israel. 

Now that these general features of Pharisaism have been established, 
the question of its origin can be raised and its history outlined. 
Essentially, i t is as old as so-called 'legal' Judaism itself. Once every-day 
life is organized as a continuous fulfilment of the Torah, and obedience 
to the Torah is regarded as the basis of religious conduct, Pharisaism 
already exists in principle. Its first appearance as a 'sect', however, as a 
party within the Jewish nation, cannot be traced further back than to 
the time of the Maccabaean revolt. The Hasidim, the Pious, ol 'AcriSatoi, 

took part in this struggle, in the earlier stages in any case (1 Mac. 2:42; 
7:12 ff.). They fought at the side of Judas for the religion of their 
fathers, but were not identical with the Maccabaean party. 6 7 I t would 

rabbi is a rabbi, the haver of a priest is a priest, the }taver of an Israelite is an 
Israelite. Where no specific meaning is given, a leaver is simply a Jew. So e.g. 
mHul. 11:2, where it is the opposite of ^33, 'stranger'; also in the passages 
mentioned in n. 59 above, where it stands midway between and MM t>abn. 
For the Qumran Community's claim to be the true Israel, see G. Vermes, 
DSSE, pp. 16-68; PBJS, pp. 38 -40 ; DSS, pp. 88, 98, 214; J . Neusner, The Idea 
of Purity in Ancient Judaism (1973), pp. 3 2 - 7 1 . 

63 . mHag. 2:7. 
64. mDem. 2:31. 
65 . mToh. 7:4. Cf. the passages quoted in n. 59. 
66. On the peculiarity of the attitude of Jesus, cf. Vermes, Jesus the Jew, p.224, 
67. See vol. I , pp. 157, 169; J . Maier, Geschichte der judischen Religion (1972) , 

pp. 5 1 - 3 . For a somewhat different theory, see P. R . D a vies, 'Hasidim in the 
Maccabean Period', J J S 28 (1977), PP- 127-40 . 
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appear that during the Greek period, when the chief priests and the 
rulers of the people displayed an increasingly lax attitude to the Torah, 
these Hasidim formed themselves into a community of people who took 
i t upon themselves to fulfil the Torah in every detail. Hence when the 
Maccabees raised the standard of revolt in defence of the faith of their 
fathers, the Hasidim joined them, but only for as long as the struggle 
really was for the Torah and religion. When this was no longer the case, 
and the purpose of the war became increasingly one of national in
dependence, they appear to have withdrawn. Josephus first mentions 
them as an independent group, preceding the Sadducees and the 
Essenes, under Jonathan, 6 8 but i t is not unti l the time of John 
Hyrcanus I that they appear not as allies but opponents of the 
Maccabees. 

I n the course of time, the Maccabees founded a political dynasty. The 
ancient High-Priestly family was ousted and the Maccabees or 
Hasmonaeans entered into their political inheritance. But with this, 
tasks which were essentially political devolved on them. Their central 
concern was no longer with the fulfilment of the Torah but with the 
preservation and extension of their political power. The pursuit of 
such political aims necessarily divided them more and more from their 
former friends, the Hasidim or {Perushim\69 I t was not that the 
Hasmonaeans fell away from the Torah, but a secular policy was in 
itself hardly compatible with the Scripture-centredness of Pharisaism. 
I t was inevitable that a breach would occur sooner or later, and 
i t did so under John Hyrcanus. For whereas he adhered to the 
Pharisees at the beginning of his rule, he later dissociated himself from 
them and turned to the Sadducees. The cause of the breach is related by 
Josephus rather in the style of a legend, 7 0 but the fact itself, that the 
change took place under Hyrcanus, is entirely credible. From then on, 
the Pharisees appear as opponents of the Hasmonaeans not only under 
Hyrcanus I and his son Aristobulus, but especially under Alexander 
Jannaeus. Under this fierce warrior-king who cared little for religious 
matters, the opposition flared into open revolt. For six years Jannaeus 
with his mercenaries was at war with the Jews led by the Pharisees.71 

A l l that he finally obtained was the outward intimidation, but not the 
real subjection, of his adversaries. For with their emphasis on religious 
interests, the Pharisees had the mass of the people on their side. Thus 
i t is not surprising that Alexandra, for the sake of peace with the people, 

68. Ant. xiii 5, 9 (171) . 
69 . For the theory that the Hasidim evolved into the Essene community led by 

the priestly aristocracy of the sons of Zadok, as well as into the lay movement of 
the Pharisees, see below, pp. 5 8 6 - 7 . 

70. Ant. xiii 10, 5 - 6 ( 2 8 8 - 9 6 ) . 
71. Ant. xiii 13, 5 ( 3 7 6 ) -


