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countrymen to suit himself, but that he imputed to them actual 
philosophical theories, a suspicion which increases when his observa
tions concerning the Essenes are taken into account. A l l in all, the 
pattern emerges that the Essenes taught that destiny is absolute, the 
Sadducees denied destiny entirely, and the Pharisees steered a middle 
course between the two. And to strengthen this same suspicion even 
further, Josephus explicitly asserts elsewhere that the Pharisees are to 
be compared to the Stoics, and the Essenes to the Pythagoreans.38 I n 
fact, the very expression clfiapfxevr), which is quite impossible to 
reconcile with Judaism, proves that we have at least to deal with a 
strongly HeDenized presentation of Jewish views. But i t is in effect only 
the garb that is borrowed from Greece. The substance itself is authen
tically Jewish. For basically, once the Greek form is removed Josephus 
is saying merely this: according to Pharisaic teaching, everything that 
happens comes about through God's providence; therefore i t must be 
assumed that he also co-operates in human actions both good and bad. 
But this is a genuinely biblical view. On the one hand, a strict formula
tion of the notion of divine omnipotence leads to the concept that human 
action, good and bad, is brought about by God. On the other, the Old 
Testament emphasizes man's moral responsibility; he incurs guilt and 
punishment when he does wrong, and gains merit and reward for his 
goodness. Similarly, for later Judaism the idea of man's moral in
dependence was fundamental, a basic presupposition underlying its zeal 
for the Torah and hope for the future. Both lines of thought are therefore 
authentically Jewish. Attention was also paid to the problem which 
they pose. Jesus ben Sira lays strong and conspicuous stress on free wil l , 
obviously in a conscious polemic against the assertion that God himself 
is the cause of sin. Yet the same ben Sira also says that God forms man 
according to his pleasure as the potter forms the clay. 3 9 Parallel short 
sayings are found in the Psalms of Solomon.4 0 Thus the problem of 
divine providence and human freedom was a subject of reflection for 
Judaism in general.41 This is of course not to say that the three 

38. Vita 2 (12); Ant. x v 10, 4 (371). Cf. G . Vermes, Discovery in the Judean 
Desert (1956), p. 60; DSS, p. 129. 

39. See Ecclus. 15:1-20 (free will); 36:10-15 (God's own pleasure). I n spite of 
his emphasis on free will, Ben Sira still prays for protection from sin (Ecclus. 
22:27-23:6) , 

40. Ps, Sol. 9:4: 'Our works are subject to our own choice and power (iv 
(Kkoyfj Kal cgovola rrjs faxi* yp&v) to do right or wrong by the works of our hands'. 
B y contrast, in 5:4 we read: 'For man and his portion are before Y o u in the balance; 
He cannot add to, so as to enlarge, what has been prescribed by You' (trapd TO 
KpLfia GOV). 

41. See G . F . Moore, Judaism I , pp. 4 5 4 - 8 ; M. Kadushin, The Rabbinic Mind 
(^1965), pp. 5 3 - 5 ; E . E . Urbach, 'Studies in Rabbinic Views concerning Divine 
Providence', Yehezkel Kaufmann Jubilee Volume ( i 9 6 0 ) , pp. 122-48 (Hebrew 
Section); idem, The Sages, pp. 2 2 7 - 5 4 . 
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